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The facade is easily accepted. It is tolerated because
it supports one’s own illusions. ‘‘If you accept my fairy
tale, I will accept yours, and jointly we can pretend that
things aren’t so bad after all, that reality doesn’t
exist.”’ If the husband can play this game with his wife,
the worker with his co-worker, then the trick can work
on a larger scale as well. Then it is true, too, that Brazil
and India are far away and have nothing to do with us.

But behind the facade everything remains as it is.
What remains is primarily the idea that ‘‘the main
thing is that I am making out alright;”’ *‘first of all I
have to think of myself and solve my own problems.”’
This inability to grasp and lend support to the Thou
remains the source of all continued suffering. This
impotence, the inability to find a human relationship to
the other, is the mechanism which is reproduced time
and time again and always increases the bestialization
and banalization of social relations.

This impotence is the sad result of so-called motherly
love, the inability of the parents to love their children.
The mother who concentrates all the love she cannot
give to her husband upon her child, makes the child the
object of her love and gives the child a sense of itself as
an object and thus of love in“general. That well-known
motherly love, if it does not include the love of the
father, is nothing but hatred, the love between mother
and child nothing but a sado-masochistic relation.
Through the exclusiveness of this constellation is
mediated the rotten understanding of merely reacting
to the existent infantile needs of the other.

This is continued in the life of the adult: reaction to
the feelings of the other, which are the alienated
feelings of a crippled individual. To tolerate these
feelings in the other and to be understanding of them
has nothing whatsoever to do with love and only means
condemning the other to existence in the form of an
object, to hate him, since one does not give him the
chance to develop.

The self-conscious need to change the other into a
self-conscious human being, the realization of the I in
the Thou is the only real kind of love. Realization in the
other is the conquering of impotence, of the cause of
one’s own suffering which results from the unchange-
ability of the I.

That is the weapon which bourgeois ideology cannot
deal with, because it depends upon keeping the I
isolated. As long as everybody remains fixated upon
himself, no socialist movement can come into ex-
istence. As long as bourgeois, petit-bourgeois and
petit-bourgeois leftists and, most importantly, workers,
remain self-fixated individuals, this world can be
governed by civil servants and the police. Love as
self-developing self-consciousness in the Marxian sense
is the medicine by which bourgeois society will
be destroyed.

Love as responsibility for the self-consciousness of
the other is the method which will drive the civil servant
insane, because he cannot catalogue, enumerate it or
file it away. Love in this sense is what even the police-
man would desperately like to have because it would
give meaning to his life.

Programmatic Application

On the basis of this conception of the organizing
process we will rapidly implant ourselves in the
consciousness of the working class as the only serious
alternative to the popular front. The struggle against
the increasing destruction of human self-consciousness
based upon the positive alternative of the organizing
process is the concept; the struggle against national
ideology and the specific neuroses are the predicates of
this concept. The difference and the varying degrees of
destruction will be analyzed and exploited as part of the
international strategy.

Members of (for example) the German CP (DKP) will
discover the psychological truth about themselves in
the description of the impotence of the Italian CP (PCI)
and will thus be in a better position to become
conscious of themselves and. of their function. The
French working class will gain a better understanding
of the meaning of the ‘‘quality of life’’ to the German
working class and they will recognize the impotence of
the French CP (PCF) which is incapable of anything but
supporting the ‘‘quality of life’’ demands of the French
social democracy.

In all European national sectors the working class can
learn from the frustrations of the Swedish working class
with the Swedish model of the welfare state, and had
better come to recognize its own illusions. The inter-
national working class will gain a precise under-
standing about the way in which the bourgeoisie
attempts to tie Zero Growth ideology to existing
national ideology, and they will see that living condi-
tions will deteriorate no matter what the specific
disguise of the slogan ‘‘more democracy in the factory
rather than higher wages.”’

From the outset, the organizing process will proceed
from the international concept. For example, our inter-
vention into the youth organization of the social
democracy in West Germany is no more limited to West
Germany than our recent confrontation with the group
Lutte Ouvriere is to France.

For the goal which is at issue is an ever higher stage
of self-conscious comprehension both of reality as it
presents itself as a whole today and of the role of every
individual in this process. The SPD ‘*Jusos’’ not only
think of themselves as the youth organization of the
SPD, but as organizers in their own right. But in this
they are victims of bourgeois ideology. On the one hand






